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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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THE PASTORAL EPISTLES
BY PROFESSOR H. BISSEKER

1. AMONG the Pauline letters, the apostolic authorship of the Pastoral Epistles is still the most keenly contested. The view of earlier critics—that these documents are solely the work of a later imitator of the apostle—must be frankly abandoned. A post-Pauline date is certainly not required by the errors assailed, for even if, as is unlikely (1 Timothy 1:3-11*), Gnostic tendencies are implied, these arose earlier, not later, than Paul's lifetime. Just as little is such a date involved in the ecclesiastical situation disclosed, since that, as we shall see, necessitates the directly opposite conclusion. Moreover, the letters contain statements highly improbable in an admiring imitator (e.g. 1 Timothy 1:15 b, 2 Timothy 1:15), and embody a series of personal and historical allusions which are transparently authentic, being partly independent of any existing source of information and partly out of harmony with extant references to the persons and the places named (1 Timothy 1:3, 2 Timothy 4:10-15; 2 Timothy 4:20, Titus 1:5, etc.). So cogent are the last considerations that, even among liberal critics, many of the sections concerned are now acknowledged to be Pauline, the remainder of the letters being assigned to a later writer who embedded these genuine fragments in his own compositions.

2. It is between this and the traditional view that we have to choose. And the choice is difficult. Against the apostolic origin of the entire letters it is urged that (1) much of their teaching, both in content and in method, is un-Pauline; (2) the vocabulary and style are unlike those of the apostle; (3) the epistles cannot be fitted into Paul's life as portrayed in Acts, and we lack proof of his release from his first Roman imprisonment; and (4) the letters themselves reveal broken sequences and self-contradictions (e.g. contrast 2 Timothy 4:11 a and 2 Timothy 4:21). Careful examination shows that in the case of (3) and (4), much of (1), and the first part of (2) the evidence is inconclusive. But the difficulty respecting the un-Pauline use of particles and connecting links is serious: it is just in such subtle points that a writer unconsciously reveals himself. A further difficulty must be allowed in Titus 3:3 : such a description seems scarcely applicable to Paul. The main strength of the critical theory, however, lies not in any single difficulty, but in the cumulative effect of a long series. Were the problem only that of language or style or teaching or historical situation or apparent contradictions in the text, it might more easily yield to opposing considerations. It is the fact that, on the traditional theory, so many independent points have to be "explained" that provokes doubt and hesitation.

3. On the other hand, the critical view itself is not without its perplexities. (1) The external evidence for the epistles is strong; (2) the schemes of partition suggested are over-intricate and unconvincing; (3) there is no satisfactory theory of a "tendency" which would account for the letters, that usually advanced being manifestly inadequate. A greater difficulty remains. The continued identity of "bishop" and "presbyter," the fact that the peculiar position of Timothy and Titus would be highly improbable at any later period (points appearing outside the "Pauline fragments"), and, possibly, the ground of Paul's imprisonment (2 Timothy 2:9*), require an apostolic date for these documents. But if they were issued by another writer before or shortly after Paul's death, how could they so easily have gained currency as the apostle's own composition? Finally, it is only just to point out that the chief individual difficulty in the traditional view is largely neutralised if we suppose (as the literary customs of the age unquestionably allow) that many of the stylistic traits of the letters are due to Paul's amanuensis.

4. There are thus strong arguments and serious difficulties on both sides, and the final solution of the problem is not yet. More light is required, and meanwhile the verdict must remain an open one. The Pauline authorship is assuredly not disproved: on the contrary, the evidence is more favourable to it to-day than for many years past, and it is reasonably certain that particular sections of the epistles come from the apostle's own hand. At the same time, the Pauline authorship of the letters as a whole has not been positively established—a statement which governs all allusions to "Paul" as their writer, throughout the present commentary.

5. The traditional authorship is usually held to necessitate Paul's release from his first Roman imprisonment (contrast Bartlet, Exp. VIII, v. 28). On this assumption, his subsequent movements may be conjectured as follows: (1) a visit to Macedonia and Asia (Philippians 2:24, Philemon 1:22); (2) evangelisation of Spain (Romans 15:24; Romans 15:1 Clem. 5); (3) a mission in Crete (Titus 1:5); (4) a journey up the coast of Asia Minor (1 Timothy 1:3, 2 Timothy 4:13; 2 Timothy 4:20) towards Macedonia and Achaia (2 Timothy 4:20), with a view to wintering in Nicopolis (Titus 3:12). During this last journey 1 Tim. and Tit. may well have been written about A.D. 66 from Macedonia. Shortly afterwards the apostle was rearrested and taken back to Rome, whence he despatched 2 Tim. The critical theory dates the letters between A.D. 90 and 115, and in the order 2 Tim., Tit., 1 Tim. See also pp. 772, 815f.

6. Literature.—Commentaries: (a) Humphreys (CB), Horton (Cent.B), Strachan (WNT), Brown (West.C); (b) Ellicott, Alford, Bernard (CGT), Liddon, White (EGT); (c) Von Soden (HC), B. Weiss (Mey.), Köhler (SNT), M. Dibelius (HNT), Wohlenberg (ZK); (d) Plummer (ExB). Other Literature: Articles in Dictionaries. Discussions in Histories of Apostolic Age, Introductions to NT and to Pauline Epistles; Hort, Christian Ecclesia and Judaistic Christianity.
I. TIMOTHY
Grave perils beset the churches in Asia. False teachers threaten to subvert the Christian faith and corrupt Christian conduct. Confronted by this delicate situation, Timothy, Paul's delegate, seems to have revealed a certain lack of decision and a tendency to heed mere theoretical discussion concerning truth. Paul sends him solemn and fatherly counsel. The antidote to error consists partly in the true positive doctrine and partly in strong organisation, capable of safeguarding it. The letter contains detailed guidance on these points, accompanied by instruction and encouragement regarding Timothy's own conduct in the crisis.
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1. AMONG the Pauline letters, the apostolic authorship of the Pastoral Epistles is still the most keenly contested. The view of earlier critics—that these documents are solely the work of a later imitator of the apostle—must be frankly abandoned. A post-Pauline date is certainly not required by the errors assailed, for even if, as is unlikely (1 Timothy 1:3-11*), Gnostic tendencies are implied, these arose earlier, not later, than Paul's lifetime. Just as little is such a date involved in the ecclesiastical situation disclosed, since that, as we shall see, necessitates the directly opposite conclusion. Moreover, the letters contain statements highly improbable in an admiring imitator (e.g. 1 Timothy 1:15 b, 2 Timothy 1:15), and embody a series of personal and historical allusions which are transparently authentic, being partly independent of any existing source of information and partly out of harmony with extant references to the persons and the places named (1 Timothy 1:3, 2 Timothy 4:10-15; 2 Timothy 4:20, Titus 1:5, etc.). So cogent are the last considerations that, even among liberal critics, many of the sections concerned are now acknowledged to be Pauline, the remainder of the letters being assigned to a later writer who embedded these genuine fragments in his own compositions.
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01 Chapter 1 

Verse 1-2
I. Introductory
(a) 1 Timothy 1:1 f. Salutation.—Paul greets Timothy, his true son in the faith. The character of his communication leads him to write, even to a personal friend, in his official capacity as an apostle by Divine commandment.

1 Timothy 1:1. God our Saviour.—This title is not applied to God by Paul outside the Pastorals. It is, however, familiar in OT, and appears also in Luke 1:47 and Jude 1:25.—Christ Jesus our hope: cf. Colossians 1:27. This union of Christ Jesus with God as the source of Paul's apostle-ship, like their association in 2 under the vinculum of a single preposition, carries important theological implications.

1 Timothy 1:2. mercy: added to Paul's usual salutation only here and 2 Timothy 1:2, cf. 2 John 1:3.

Verses 3-11
(b) 1 Timothy 1:3-20. Reminder of Paul's Verbal Charge.
1 Timothy 1:3-11. The False Teaching, and a Digression on the Law.—Some years before, Paul had foretold that error would assail the Church in Asia (Acts 20:29 f.). His fear had now been realised. On his recent visit to Macedonia (Intro. § 5) he had already given Timothy instruction concerning it, and this he here renews. The authority of the errorists to teach is not disputed. Perhaps all Christian men could engage in teaching; Zahn, INT, ii. 96: it is the content of their doctrine that is challenged. This seems to have taken the forra of a speculative Judaism—its exponents posed as "teachers of the law"—dealing with legendary matter (e.g. the Haggadah) alien to the Gospel's purpose. Such doctrine is (a) evil in tendency, leading to "vain talking" and aimless discussions (including, perhaps, "the trivial casuistry which constituted no small part of the Halacha"—Hort) (cf. Titus 1:10); (b) irrelevant, missing the true end of the Christian teaching—not useless controversy, but love (1 Timothy 1:5)—and so constituting a "different doctrine" (1 Timothy 1:3); (c) ignorant, its propounders understanding neither their own assertions nor their subject-matter (1 Timothy 1:7). This disparaging reference to self-styled "teachers of the law," however—here follows a brief digression (1 Timothy 1:8-11)—does not imply condemnation of the Law itself. It is only its misuse that Paul deprecates. The Law is good if a teacher builds on knowledge of its true design, the restraining of wrongdoers. Such a view of the Law, indeed, is that which harmonises with Paul's own Gospel of God's glory.

1 Timothy 1:5. conscience and faith: viewed throughout the Pastorals as closely inter-related.

1 Timothy 1:6. swerved: perhaps "failed" or "forgotten" (Exp. VII, vi. 373).

1 Timothy 1:8. good: the Gr. word signifies beauty as well as goodness (cf. Romans 7:16).

1 Timothy 1:9. law: either the Mosaic Law or "law" in general, probably the former if the accompanying list of sins follows, as some hold, the order of the Decalogue. For supplementary view, see Romans 5:20. Moffatt (INT, p. 410) needlessly sees in this paragraph proof of the writer's sub-Pauline environment.—murderers: more probably "smiters" (mg.).
1 Timothy 1:10. sound: contrast 2 Timothy 2:17. This apt metaphor (cf. mg.), not found in Paul outside the Pastorals, was common in ancient Gr., and must have been familiar to him.—doctrine: the conception, found in the Pastorals, of a system of belief to be accepted and guarded, has erroneously been declared un-Pauline. Not only was it an inevitable development in the Church's thought, but it is revealed in Paul's earliest epistles (1 Thessalonians 4:1, 2 Thessalonians 2:15, 1 Corinthians 15:2 f., etc.).

Verses 12-17
1 Timothy 1:12-17. Further Digression on God's Mercy.—The connexion is not obvious. P. Ewald has suggested that 1 Timothy 1:12-17 has been displaced and should properly follow 1 Timothy 1:12. It is, however, in keeping with Paul's style that the mention of the Gospel entrusted to him should lead to such an outburst of thanksgiving. He, the persecutor, forgiven because ignorant (cf. Luke 23:34, and the close parallel in Testament of Judah 19:3), was counted trustworthy for God's service. To forgiveness was added salvation. For, accompanying Christ's grace to him, faith had supplanted his "unbelief," and love his former cruelty. In this mercy bestowed on himself he sees a special fitness. Since he, Paul, is chief of sinners (who but Paul could have written this?) it forms the supreme example of God's long-suffering with sinners generally.

1 Timothy 1:13. injurious: i.e. one who commits violent outrage.

1 Timothy 1:15. faithful is the saying: a formula, peculiar to the Pastorals, used to affirm that an assertion is reliable. It sometimes introduces, and sometimes follows, the declaration (either in an aphorism or in a formal statement of doctrine) of what is apparently an accepted belief. The saying here is plainly a familiar maxim, which implies Christ's pre-existence, confesses His Incarnation, but lays chief stress upon the work of salvation.—worthy, etc.: cf. Enoch, 94:1.—chief: as a man draws nearer to the light he gains a clearer vision of his own shadow.

1 Timothy 1:17. King eternal: rather, "King of the ages," i.e. of the great periods into which Jewish thought divided time. There is no allusion to the Gnostic "æons."—only God: some authorities wrongly insert "wise" from Romans 16:27.

Verses 18-20
1 Timothy 1:18-20. The Charge Renewed.—Paul now returns to the charge committed to Timothy (1 Timothy 1:3-5) from which he has been twice diverted. That charge, once given orally, has failed to achieve its end. He now recommits it to him in writing, reminding him of its consonance with the Divine promptings which pointed him out (mg.) for the ministry. Paul's purpose is that Timothy may fulfil his trust, rich in those possessions deliberate rejection of which results in shipwreck in the faith. Of this Hymenæus and Alexander are examples, whom Paul excommunicated, in the hope of their recovery.

1 Timothy 1:18. This charge: the general "charge" of the letter (to deal with the situation in Asia), explained in detail in 1 Timothy 2:1 ff. This is clear from "therefore" in 1 Timothy 2:1.—prophecies: these also accompanied Timothy's ordination (1 Timothy 4:14).—which: i.e. good conscience.—the faith: 1 Timothy 1:10*.

1 Timothy 1:20. Hymenæus: for his error cf. 2 Timothy 2:17 f.—Alexander: a common name. There is no proof of identity with any of the Alexanders of Acts 19:33, Mark 15:21, 2 Timothy 4:14.—delivered, etc.: probably excommunication, with infliction of bodily disease; cf. 1 Corinthians 5:5*, p. 649. A remedial, not a vindictive, act: Deissmann (Light from Ancient East, p. 203) connects it with the ancient custom of execration.

02 Chapter 2 
Verses 1-7
1 Timothy 2:1 to 1 Timothy 3:16. The Charge Respecting Church Regulations.
(a)1 Timothy 2:1-15. Public Worship. 
1 Timothy 2:1-7. Public Prayer.—Paul requires, as of first importance, the offering of public prayer in a catholic spirit. Since the Christian's rejection of state-religion might appear treasonable, he especially names kings and high officials (cf. Romans 13:1 ff.). Such prayer for all men is well-pleasing to God. For His will is all men's salvation and enlightenment, as is shown by (a) God's own Unity (if there is only one God, all men are equally His care); (b) the oneness of the Mediator (He, as Man, represented all mankind); and (c) the universal purpose of Christ's sacrifice—a truth to be attested in its proper season, Paul himself being constituted a witness.

1 Timothy 2:1. intercessions: rather, "petitions."

1 Timothy 2:2. gravity: "honesty" (AV) bears its old sense of "propriety."

1 Timothy 2:4 f. To interpret these verses as anti-Gnostic entirely destroys the sequence of thought.

1 Timothy 2:6. a ransom: The Gr. word contains the preposition (found also in Matthew 20:28) denoting "instead of."

1 Timothy 2:7. Cf. 2 Timothy 1:11. I speak, etc.: insists on Paul's apostolic authority, which the false teachers probably denied.

Verses 8-15
1 Timothy 2:8-15. The Behaviour of Women.—Public prayer, characterised by the right spirit, must be offered only by men. Women's part is to dress modestly, finding their chief adornment in good works. They may neither teach in public nor rule. Their's is the inferior position (a) because woman was created later than man; (b) because, while his first sin was deliberate, hers was due to the ease with which she was deceived—a proof of her unfitness to guide others. Nevertheless, exhibiting the Christian virtues in her natural sphere and functions, woman shall thereby work out her salvation. Cf. p. 650.

1 Timothy 2:8. lifting, etc.: this attitude, pagan as well as Jewish and Christian, denoted expectation of blessing.

1 Timothy 2:9. Cf. 1 Peter 3:3 ff.—shamefastness: the modesty of womanly reserve.

1 Timothy 2:11. Cf. 1 Corinthians 14:34 f.
1 Timothy 2:12. to teach: i.e. publicly; cf. Titus 2:3.

1 Timothy 2:13. Cf. 1 Corinthians 1:18 f.

1 Timothy 2:13 f. Such arguments belong to Paul's day rather than our own (cf. Deissmann, Paul, pp.103ff.).

1 Timothy 2:15. the childbearing: cf. Genesis 3:16, and (for man's case) Genesis 3:17. The interpretation "through the Childbearing," i.e. the Messiah's birth, is less suited to the argument.

03 Chapter 3 
Verses 1-7
(b) III. 1 Timothy 3:1-13. 
Church Officials. 1 Timothy 3:1-7. The Bishops.—Not only public worship, but also the appointment of officials, must be regulated. He who exercises oversight—a good work, as is generally admitted—must possess moral qualifications which place him beyond reproach. He must be (a) of disciplined life: e.g. he must not marry a second time, or indulge in the drunken riots prevalent around him (cf. 1 Corinthians 5:11; 1 Corinthians 11:21); (b) hospitable, since Christians, especially teachers, frequently travelled from church to church; (c) successful in giving instruction—a function usually assigned at this period to particular "teachers"; (d) untempted by money, thus reproving a dangerous error (cf. 65); (e) a proved ruler; (f) not too recent a convert, lest he suffer condemnation for pride, as did the devil; and, finally, (g) of honourable reputation among his heathen neighbours. (The writer is not enumerating the bishop's functions, but insisting that the man elected shall be of the right moral quality.) Cf. p. 646.

vv. 1 Timothy 3:1. Faithful, etc.: 1 Timothy 1:15*.—bishop: not in the sense of a "monarchical," much less in that of a modern "diocesan," bishop. The translation "bishop," indeed, is misleading. In NT the word indicates one who exercises oversight, and the alternative title "elder" (possibly a different function within the same office, cf. Titus 1:5-7) is applied to the same person.

1 Timothy 3:2. Cf. Titus 1:6 ff.—husband, etc.: sometimes wrongly interpreted as alluding to polygamy or adultery, or as forbidding celibacy.

Verses 8-13
1 Timothy 3:8-13. Deacons and Deaconesses.—Certain moral qualities, likewise, are required in deacons. They must be serious, sincere in speech, free from love of wine and (since they administer church funds) from love of money, holding with a pure conscience the truth revealed in the faith. They, too, must be appointed only when, tested by their general conduct in the community, they are found without accusation. (Deaconesses must satisfy similar requirements.) The domestic conditions demanded for bishops apply to deacons also. These varied qualifications are needful because fidelity in their office wins them, among their fellows, both a position of honour and boldness in their faith.

1 Timothy 3:9. mystery: i.e. truth which man could not find for himself, but which, once hidden, is now made known through revelation.

1 Timothy 3:10. blameless: i.e. free from actual charge; "without reproach" (1 Timothy 3:2) denotes freedom from any rightful ground for accusation.

1 Timothy 3:11. women: i.e. deaconesses (cf. Phœbe, Romans 16:1), not "their wives" (AV). 1 Timothy 3:11 breaks the connexion between 1 Timothy 3:10 and 1 Timothy 3:12 so abruptly that it either may have been displaced or may represent a marginal gloss (Köhler).

1 Timothy 3:12. husbands, etc.: 1 Timothy 3:2*.

1 Timothy 3:13. standing: less probable interpretations than that adopted above are "a step in ecclesiastical promotion" and "status before God."

Verses 14-16
(c) 1 Timothy 3:14-16. The Aim of the Instructions.—The purpose of such directions, written lest Paul's visit be delayed, is to teach men proper behaviour in God's household (cf. Hebrews 3:6), the Church, by which the truth is upheld and protected against error. And how great is that revealed truth with which our religion is entrusted! It is nothing less than Christ Himself (John 14:6, Colossians 1:27), who was manifested in the Incarnation and vindicated by His Resurrection (Romans 1:4), who was made known to angels and men; and whose work received its consummation both on earth and in the heavens.

1 Timothy 3:15. men: better than the Western reading "thou" (AV).

1 Timothy 3:16. mystery: cf. 1 Timothy 3:9*.—He who: the famous reading "God" (AV) is unquestionably mistaken. These rhythmical sentences are probably part of an early Christian hymn (or creed); cf. 1 Corinthians 15:42, 2 Timothy 2:12. Ramsay, however, views them as examples of Paul's "lyrical expression . . . in moments of emotional and mystic enthusiasm" (Exp. VIII, iii. 359).—manifested: pre-existence is implied.—angels: by the Incarnation their knowledge of the Son's Person was intensified (cf. 1 Peter 1:12).

04 Chapter 4 
Verses 1-5
1 Timothy 4:1 to 1 Timothy 6:2 a. The Charge respecting Timothy's own Behaviour within the Church.
(a) 1 Timothy 4:1-16. Timothys Attitude to Error. 
1 Timothy 4:1-5. The False Asceticism.—Despite the greatness of the revelation, however, even within the Church error will arise. Prophets, inspired by the Spirit, foretell an apostasy which will be brought about by men inspired by evil spirits (cf. 1 John 4:1 ff.) and bearing on their conscience the mark of their master, Satan (contrast Galatians 6:17). Already there flourished outside the Church—e.g. among the Essenes (p. 624) and the Therapeutæ, a false asceticism by which marriage and certain foods were regarded as impure. Such conceptions would—and, indeed, in respect to food (Colossians 2:16), had begun to—invade the Church itself, despite the fact that everything created by God is good (cf. Mark 7:15, Acts 10:15), if it be consecrated by the scriptural grace pronounced over it by every Christian (cf. 1 Corinthians 10:30, Romans 14:6).

1 Timothy 4:2. branded: other interpretations are: (a) with conscience made non-sensitive (AV), (b) with the penal branding of criminals.

1 Timothy 4:3. and commanding, etc.; Hort suspects corruption of the text, and conjectures either "or to touch" or "and to take." Neither form of asceticism in this verse requires a late date for the epistle.

Verses 6-16
1 Timothy 4:6-16. The Treatment Needed.—Timothy must meet the errors by (a) personal example (1 Timothy 4:6-10) and (b) diligent teaching (1 Timothy 4:11-16).

In combating error he must continually draw his strength from the doctrinal statements hitherto followed by him. The silly myths that are current (1 Timothy 1:3-11*) he must reject. The fully-developed asceticism of 1 Timothy 4:3 lies in the future, but in these fables its principles are already contained. Let him furtner counteract the evil by himself exhibiting the true self-discipline—that which aims at producing piety. For—a reliable truth—while mere bodily self-discipline has only a limited use, piety assures the highest life both now and hereafter. It is to secure this that Christ's preachers wage their contest (the metaphor here and in 1 Timothy 4:7 is the same—that of the athletic encounters), their hope set on God, the universal Saviour, and theirs especially who by faith appropriate His salvation. To example let Timothy add appeal and instruction (1 Timothy 4:11-16), and this with confidence. He was comparatively young for his post, probably less than forty. But no one must be allowed to despise his "youth" (a term applicable up to the age of thirty-five, and therefore in this context no mark of a forger). Rather, he must use not only his private example (in conduct and in character), but also his public ministry (the reading of Scripture in church and his sermons, whether of appeal or of instruction);, to stem this evil. Years ago, when he was first set apart as a Christian missionary, he was equipped by the Holy Spirit with special grace for his task. That gift, mediated through prophecy and accompanied by ordination by the local elders, he must never neglect. Diligent attention to his example and teaching will issue in his own and his hearers' salvation.

1 Timothy 4:13. reading: i.e. of the OT and probably of apostolic letters (see 1 Thessalonians 5:27, Colossians 4:16).

1 Timothy 4:14. the gift, etc.: cf. 2 Timothy 1:6. The ordination was doubtless at Lystra, on Timothy's being separated for missionary service (Hort, Christian Ecclesia, pp. 181ff.). Apparently both Paul's and the local elders' hands were laid on Timothy, the former mediating (2 Timothy 1:6), the latter accompanying (1 Timothy 4:14) the gift. Here, where Timothy's authority in the Church is concerned, the elders only are mentioned; there, where Timothy's personal relationship with Paul is more prominent, only one apostle. It is important to observe that "the question is not one of the transference of an office . . . it is the exercise of teaching" (Weiss).

05 Chapter 5 

Verse 1-2

(b) 1 Timothy 5:1 to 1 Timothy 6:2 a. Timothy's Attitude to Particular Classes of Church Members.
1 Timothy 5:1 f. Old and Young.—Older members must be treated with reverence, younger as equals in the Christian family.

1 Timothy 5:1. elder: rather, "an older man." For a second-century parallel see Deissmann, Light from the Ancient East, p. 313.

Verses 3-16

1 Timothy 5:3-16. Widows.—The space devoted to "widows" indicates the existence of a special difficulty in Asia. Paul gives Timothy definite instructions. (a) Deserving widows really left alone should be maintained from Church funds (1 Timothy 5:3). (b) The funds, however, must not be burdened by widows with descendants or friends capable of assisting. Descendants must make it their first charge to fulfil the family obligation involved. Otherwise they disown the Christian way of life, and acknowledge a standard lower than that of unbelievers (1 Timothy 5:4; 1 Timothy 5:8; 1 Timothy 5:16). (c) The mark of a true widow is that, avoiding dissipation, which is spiritual death (cf. Revelation 3:1), she has forsaken domestic ties (cf. 1 Corinthians 7:33 f.) for the wholehearted service of God (1 Timothy 5:5 f.; contrast 1 Timothy 5:11 f.). (d) None should be placed on the official roll who is not (i) sixty years old, (ii) of proved self-restraint, (iii) of established reputation for good works (1 Timothy 5:9 f.). (e) Young widows should not be included, because (i) they may wish to remarry, and so violate their troth to Christ; (ii) in their visiting they may become busybodies. Since, then, they cannot control their natural instincts, let them marry again and attend to household cares (so 1 Corinthians 7:8 f.). Actual experience shows this to be wise (1 Timothy 5:11-15).

1 Timothy 5:3-16 forms a single paragraph. It is usual to refer 1 Timothy 5:3-8 to the maintenance of widows, and 1 Timothy 5:9-16 to the selection of an "order" within the Church's official ministry. Though the maintained widows doubtless rendered some service, this sub-division is improbable, because (a) the subject of maintenance is still prominent in 1 Timothy 5:16, (b) the same word "widow" would not bear two different meanings within a few verses, (c) a minimum age-limit of sixty is more natural in charity than in service.

1 Timothy 5:3. honour: as context proves, embraces the idea of "maintain."

1 Timothy 5:4. grandchildren: the old meaning of "nephews" (AV).

1 Timothy 5:7. these things: the points made in 1 Timothy 5:3-6. The "but" of 1 Timothy 5:8 shows the descendants to be included in those to be "without reproach."

1 Timothy 5:9. wife, etc., 1 Timothy 3:2* (mutatis mutandis).
1 Timothy 5:10. children: whether her own or adopted. Care of orphans ranked among the good works encouraged by Judaism (Edersheim, Jewish Social Life, p. 138).

1 Timothy 5:14. adversary: i.e. human opponents.

Verses 17-25

1 Timothy 5:17-25. Elders.—In 1 Timothy 3:1* Paul discusses qualifications for eldership, here he gives Timothy rules for its supervision. (a) On the principle of Scripture (Deuteronomy 25:4, cf. 1 Corinthians 9:9) and of a well-known proverb, successful presidents (cf. 1 Thessalonians 5:12) should receive special maintenance, particularly if to the strict functions of eldership they add that of teaching (1 Timothy 5:17 f.). (b) Against an elder only legally-attested charges (Deuteronomy 19:15) may be recognised (1 Timothy 5:19). (c) Elders convicted of sinful practices should be reprimanded publicly, as a deterrent to others. In all this Timothy must exercise absolute impartiality (1 Timothy 5:20 f.). (d) He may guard against scandal by making full inquiry before ordaining an elder, thus avoiding a share in responsibility for defaulters' sins, from which he must ever keep himself unspotted (1 Timothy 5:22). This will prevent (i) hasty acceptance of candidates (since, while some men's sins are so notorious as to proclaim the necessity of judgment, others' sins are discovered only long afterwards, 1 Timothy 5:24); (ii) hasty rejection (since not all good works, also, are immediately evident, 1 Timothy 5:25).

1 Timothy 5:17. honour: 1 Timothy 5:3*.

1 Timothy 5:18. scripture: refers only to the first of the sayings that follow. Since Christ's words (Luke 10:7) would not at this date be cited as "scripture," the second saying was probably a proverb familiar to both Lord and apostle.

1 Timothy 5:20. them, etc: in this context "those elders who."

1 Timothy 5:21. elect: i.e. Unfallen.

1 Timothy 5:22. For the view that this verse concerns the restoration of penitents see EGT.

1 Timothy 5:23, which deprecates Timothy's abstinence from wine, undertaken perhaps in protest against a prevalent danger (1 Timothy 3:3; 1 Timothy 3:8), breaks the connexion between 1 Timothy 5:22 and 1 Timothy 5:24, and is either an awkward parenthesis to safeguard "keep thyself pure," or an interpolation, possibly displaced from 1 Timothy 4:3 (Holtzmann).

06 Chapter 6 

Verse 1-2
1 Timothy 6:1-2 a. Slaves.—Christianity freed slaves by evolution rather than revolution. A grave social peril would have arisen in the first century had slaves misinterpreted their liberty in Christ (pp. 649f.). Timothy must guard against this (cf. Colossians 3:22, Ephesians 6:5, 1 Peter 2:18). The Gospel's honour demands loyalty even to heathen masters (Titus 2:9 f.). If those who would benefit by the slaves' fuller service are fellow-believers, they should be served the more loyally.

Verses 2-10
1 Timothy 6:2 b - 1 Timothy 6:21. Final Words.
(a) 1 Timothy 6:2 b - 1 Timothy 6:10. The Errorists, and a Fundamental Error.—Such, then, is Paul's charge. Those who teach otherwise are conceited and ignorant, morbidly busying themselves with wordy controversy. From these, among other evils, one crucial error proceeds—the theory that religion is a means of worldly profit (cf. Titus 1:11). Now even in this life religion is of great profit—i.e. profit in terms of true happiness—if accompanied by entire independence of one's circumstances (the meaning of "contentment," cf. Philippians 4:11). For we can take out of the world no more material goods than we brought into it (Luke 12:20), but, with food and clothing, should be satisfied. Rich is the man whose godliness has taught him this. But those who set their desire on material wealth are in great peril. As well-known examples prove, all evils may spring from love of money.

1 Timothy 6:2 b. these things: i.e. the whole charge of the letter. This sentence (contrast RV) belongs to the present paragraph.

1 Timothy 6:3. sound: 1 Timothy 1:10*.

1 Timothy 6:4. questionings: 1 Timothy 1:3-11*.

1 Timothy 6:10. a root, etc.: better as AV.

Verses 11-16
(b) 1 Timothy 6:11-16. Timothy's Call to Fidelity.—In contrast with this quest for worldly profit (1 Timothy 6:5; 1 Timothy 6:9 f.) Timothy must pursue the Christian virtues. Let him, in life's arena (for the metaphor cf. 2 Timothy 4:7, 1 Corinthians 9:24, Philippians 3:12), continuously wage faith's fair contest, and so obtain the victor's garland, eternal life (James 1:12, Revelation 2:10). It was to win this prize that he was summoned in his baptism, at which, entering upon the contest, he made the good confession before many fellow-Christians. Now, in the midst of the struggle, he is charged to loyalty by "a more tremendous Presence," "by an assurance that he is in the hands of One whose protective power is universal, and by the example of One who, as Man, put that protective power to a successful test" (EGT). The charge closes with a noble doxology (cf. 1 Timothy 1:17).

1 Timothy 6:13. witnessed, etc.; cf. Revelation 1:5.

1 Timothy 6:14. commandment: the gospel as a rule of life.

1 Timothy 6:15. King, etc.; cf. Revelation 17:14, Deuteronomy 10:17.

1 Timothy 6:16. who only, ets.: i.e. "as His essential property" (cf. John 5:26).—dwelling, etc.: Exodus 33:17 ff., Enoch 14:21f.—whom, etc.: cf. John 1:18, 1 John 4:12.

Verses 17-19
(c) 1 Timothy 6:17-19. The True Conception of Riches.—Though God gives good things for our enjoyment, wealth is too uncertain a foundation on which to rest our hope. By good works rich men should lay up a foundation for the future (Matthew 6:20, Luke 16:9), secure on which they may gain that life which is more than mere existence (Luke 12:15; Luke 12:21).

(d) 1 Timothy 6:20 f. Final Charge.—A forceful reiteration of the epistle's main message. Timothy must (a) guard the evangelical doctrine (cf. 2 Timothy 1:12; 2 Timothy 1:14), the true antidote to error; (b) reject the unholy vain-talking (1 Timothy 1:6, 2 Timothy 2:16) and "endless contrasts of decisions, founded on endless distinctions" (Hort), on which the errorists, falsely claiming to possess the true knowledge, prided themselves (1 Timothy 1:3-11*).

1 Timothy 6:20. oppositions: there is no allusion to Marcion's Book of "Oppositions"; see Hort, Judaistic Christianity, pp. 138ff.

